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摘 要

《道德经》思想深邃，语言精炼，素有哲化诗的美誉。许许多多不同层次的读

者为之折服。在中国，2500多年来，对《道德经》的注疏从未间断，至今已有700

多部评注问世；在西方，仅英语译本就有130多种，算上其它欧洲语言可谓不计

其数了。作为在西方世界拥有最多译本的中国典籍， 《道德经》备受西方读者青

睐。毫无疑问， 《道德经》的翻译，促进了中国道家文化在英语世界的广泛传播。

同时，我们还应看到中国文化综罗百代，博大精深，除了道家文化，还有儒家，

佛家，法家等文化。这些文化同样也有待传播出去。随着文化多样化的不断推进，

如何才能从《道德经》的成功翻译和传播中吸取经验，用于其它中国典籍的英译，

以促进中国文化在英语世界的广泛传播，已经成为一个刻不容缓的课题，这便是

本文选择“《道德经》在英语世界的翻译和传播”作为研究课题的初衷。

以往对《道德经》翻译的研究大都针对几种翻译文本做语言层面上的对比，从

中分析不同的翻译技巧和策略，而对其跨文化传播的特性未给予充分关注。

作为补充，本文采用一种新的文化传播理论——模因论：一种关于人类文化的

进化论。它以模因为单位，研究文化传播的进化模式。从模因论的视角，观察《道

德经》自1868年至今在英语世界翻译和传播的三个宏观历时过程，很容易从中发

现其成功传播的轨迹和所遵从的原则。研究发现，《道德经》的传播过程遵循着文

化进化的规律，它能够适应新的不断变化的文化环境，产生相应的新译本，其中，

部分译本越来越与原文等值，不过至今还没有哪个英语泽本和原著完全一致。因

此，《道德经》的翻译和传播还将继续进行，直到完成最终的目标：将道家文化模

因完整的传播出去。换言之，文化传播是一个渐进的过程，不能一蹴而就。随着

新译本的不断产生，中国文化模因将逐渐完整地呈现给英语世界。

本文由以下五部分构成：

第一章概述部分，指出了本文的研究目的、研究意义、主要观点以及结构安排。

第二章文献综述部分，介绍了与老子及其《道德经》相关的背景知识，《道德

经》深邃的哲学思想及其在国内外深远的影响力，卡要总结分析了《道德经》英

译研究的现：状。
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第三章是理论框架。本章介绍了生物进化论和文化进化论两个基本理论概念，

以及模因论的理论机制，其中包括模因的定义，模因的传播方式和过程，以及模

因成功传播的标准。另外，本章还论述了模因论与翻译，以及模因论与中国典籍

英译的密切联系，即，中国典籍英译可以看作一种将中国文化模因传播到英语世

界的跨文化传播活动。因此，将模因论(关于文化传播的理论)用于对中国典籍

英译的研究具有普遍的理论意义。

第四章是本文的主体部分。作者尝试着从模因论的视角提出了《道德经》翻译

传播过程的基本图示，并对其在英语世界翻译和传播的三个宏观历时过程作以描

述。从中总结出《道德经》在每个时期不同的翻译特征，传播所遵从的原则以及

译者选择的翻译策略，具体包括第一个时期对乔治·亚历山大，詹姆士·理雅各

和保罗·卡鲁斯的译本的研究；第二个时期对阿瑟·韦利，刘殿爵，陈荣捷，冯

家富和简·英格丽丝的译本的分析比较，以及第三个时期对迈克尔·拉法格和史

蒂芬·米歇尔等人译本的分析研究。

第五章结论部分，旨在总结出，道家文化模因之所以能够在不同时期和不同人

群中成功传播，得益于它能够及时做出相应的改变，以适应不断变化的文化环境。

研究进一步发现，《道德经》的翻译和传播是一个渐进的过程，整体趋势是道家文

化模因的要义或者其完整的特征将在英语世界逐渐传播开去。最后，作者希望能

够将模因论用于其它中国典籍的英译研究，借鉴《道德经》成功翻译和传播的经

验，以促进中国文化在世界上的广泛传播和接受。

关键词：道德经；中国典籍英译；模因论；文化传播
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are mainly occupied by their o、vn westem memes in their culture，

or the familiar notions or ideas．Only when they discover that the content of Taoist

memes is use向l and fit fortheir mental stmcture，t11ey谢ll accept them．To cater the

aVerage readers，Stephen Mitchell，s乃D死劬i馏j彳盹w E倒i妫娩坶fD疗(1 988)

transferred the words about tbe social life and production in ancient China into the

familiar and com瑚on sights to modem readers；Ursula K．Le Guin’s三日D乃“砀D乃

(劢j，喀j彳BDD七日6D甜，，办P}f红y日玎d，办P PDwP尸 Q厂f乃PⅣ红y(1 997)makes T’aoism a lovely

Version of religion which is f．unny，inspi ring，and intimate，all of which are popular

among the aVerage readers in contemporary times．MoreoVer，because aVerage readers

oRen transmit the acquired Taoist memes by the means of communication with each

other，for ex锄ple，in chatting，discussion and E·mails which are Very ordinary and

e筋cient ways to transmit Taoist memes wide ly in a shon time，so that means of

communication are Very help如l for fast and wide traJlsmission of Taoist memes．

The second group of readers of％o死C办西曙are sch01ars or sinologists and the

c011ege students who are majoring in Chine se language and culture．They haVe a high

degree of susceptibility of 7raoism，bec ause they may haVe acquired a basic background

knowledge about Chinese history and culture，or they may be good at discoVenng the

jnspiring philosophy or wisdom from死D死C协?馏， so they either read Taoist memes in

the original Chinese background to make a study on its original meaning and the style

of 1anguages，or discoVer its signi行cance in other打elds．For instance．John Li(a B“ti sh

chemist)and Joseph Needham(an expen on Chinese history of science and technology)

take Taoist memes as a remedy to cure the tumor in、Vestem thou曲t；Chad Hansen



C办f馏j s translation and transmission follows the rule of cultural eV01ution，so it can

adapt to the new dynamic cultural enViroments and come out dif艳rent translations

respondent to dif．ferent periods．Some of the translations become closer to
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which many memes combine as a group to be passed on together、Vhich is called the

memeplex，such as ConJ、ucianism，Taoism，锄d Buddhism and so on．1t is me s锄e in

English world where another memepool exists，mcluding the nlemes of the mythology

of Greece and Roman，the great Bf6比，aJld the stories of Kjng Arthur and so on．Both

Chinese memeplexes and westem memes are inherited through transmitting靠om one

person to others who are n锄ed hoSts①．Chinese claSsics are the Vectors or c硎ers of

tremendous Chinese memes，so ETCC can be taken aS a11 intercultuml actiVity to

仃ansmit Chinese memes to the EngliSh world．And％D乃劬i鳄’s tmslation a11d

transmission is such an actiVity m which TaoiSt memes are put in a new westem

enViro砌em，so they must make some V撕ations to compete、Vith other existing memes

in En封ish world for surviVal aCcording to the theory of cultural evolution：they gain也e

attention of the new hosts and then replicate their intact traits from one host to me others．

Based on the memetic point of View，this paper adVocates a schema to describe the

trallslating a11d traJlsmitting process of Taoist memes in EngliSh world，and makes a

diachronic description of t11is process，including the柚alysis of the u11ique features a11d

p^nciples of transmission in di虢rent cultural enViroments，and dif凳rent strategies

adopted by V撕ous translators in dif!f℃rent periods．MoreoVer，f砬tors to influence砌D

，0 CJfzf馏’s success如l translation are also discussed in details．It draws a conclusion thart

the translation and transmission of Taoist memes in English world is Very success如l but

there is still a long way to go，for achieVing the ultimate goal of Taoist memes：the

successiVe intact transmission from one person to the others

1．4 Structure of the Paper

This paper is composed of 6Ve paItS．

Chapter 0ne is an in仃oduetion to state the objectiVe，necessity， theoretical

background and general idea and stn】cture of the study．

d
a person who has been successfully infected by a meme．namel)，the person who can notice．understand and keep

the meme in meT_nory．
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Chapter Two Literature ReView

2．1 Introduction to Laozi and 7hD 7匆C兹砌g

Accounts of LaoZi and his works、Ⅳere controversialin histoⅨbut according to the

earliest records of Sima Qian’s船cD，出Q厂，加肋sfD厂f口"，Laozi was bom in Quren

Village，Li District，Ku Coun够(the present Luyi Coullt)r of Henan ProVince)of the Chu

state in the late Sp^ng and Autumn Period(around 581 B，C．)．His f．amily name was Li，

2iven n锄e waS Erh aIld posthumous name was Dan．The title of“Laozi”waS called to

show people’s respect for him．Possibly he was a librarian a11d archiVist at the royal

coun of ttle EaStem Zhou DynaSty when he was young．He waLS much older thall

Con凡cius、vho had consulted him about the ceremonies and rites of the Zhou Dynast)厂

and praised him highly．At the middle age，he escaped to Lu，because of persecution at

home．and then retumed to resurne 11is work．However，the civil war broke out in

EaStem Zhou Dynas够when he was about fiRy and all the books aJld doc啪ems were

looted away，so he lost址s job and leR forthe State of Qin．When he was passing the

Hangu Pass，the keeper named Y．m Xi asked him to write a book sun珈arizing Laozi’s

doctrine，so Laozi、Ⅳrote it do啪and went on to Qin where he 1ived in seclusion，and no

one knew him thereaRert

The book Laozi wrote forⅥn xi waS called三口ozf 6rstly．It was written and

disseminated probably in the earlier time of the W枷ng States Period．From then on，

during moreⅡlan 2，500 years， oVer 700 comment撕es on三口∞i were constantly

eme唱ing．Those comment撕es started by Han Fei in the 3rd centllry B．C，and V撕ous

versions of the book were published in the f．0llowing pe“od，in which N‰g Bi and

He．shang．gong(河上公)’s Versions were most innuential；besides，with the excaVation

o九he silk texts in 1 973 and the bamboo—slip text in 1 993，some studies on them became

popular．In the process of con蛐entaries，￡日Dzf was inVolVing some changes compared

to the original one．According to Fu Huisheng’s preface to Arthur Waley’s translation of

￡口Dzi．both the earlieSt silk teXts eXcavated矗om Mawangdui，and I{an Fei’s互劫Dsff妇行
气

















2．5 Summan，

In a、vord，勋D乃C办i馏，with itS ch踟of profoundness and succinctness，has

甜豫cted伊eat concem of i加umerable people．Translators make di髓rent renditions

with Various understandings；scholars stlldy it from diVersity of perspectives．Previous

smdies both in China and in English w6rld do throw li曲ts on the En91ish translation

and transmission of死D乃(汤砌g，a11d many of their aclljevements嘶ll be consulted in

this paper．HoweVer，some inadequacies in t11e preVious stlldies still need to complement：

they mainly concem the comparison beMeen di艉rent Versions at the 1inguiStic 1evel or

analysis of sl(i11s or stmtegies of traIlslations．Althou曲culnlral aspect began to be

noticed recently in seVeral meses in Cllin毛their perspectiVes are mainly f．rom S0me

1inguistic schools of translation，but the cross-cultural perspectiVe is seldom used to

desc抽e砀D死劬f倦’s translation．And as a representative classic of Taoism，勋D死

C饧i刀g is a quintessence and backbone of Chinese culture；it exerts extraordin哪
influence on Chinese pe叩le a11d in the meanⅥ，hile acquires a widespread westem

audience by traJlslating and trans面tting in En91iSh world．obViously砌D死劬i愕’s

transl“on is a kind of cultlJral transm确ng actiVi吼so a cultural standpoint wouId be

more proper to reVeal the essence of its traJlslation process，methods or principles and

its innuence in English world．MoreoVer，it is the same for the translation of other

Chinese claSsics which a1．e me car^ers of Chinese cultllre，coVering a wide range fIrom

philosoph弘literature，history，and medicine and so on．In the back矿ound of cultural

diVersi咄“is u曜ent to make our Chjnese culture transmitted and accepted by

westemers，and beyond doubt，the success如1 translation and transmission of Chinese

classics becomes an essential pan of it．HoweVer compared to死。乃劬j馅other

Chinese classics are undoubtedly far behind f}om it both in the qual ity and quantity of

translation．So if some experience can be dmwn疗om the successful trans】ation of砌D

乃∞f馏in English world，it must be signi6cantto the English Translation of Chinese

Classics(ETCC)．1n the f0110wing parts，this paper adopts a new culmral transmission







independent science，and emphasizes that imitation is the only means of eVolution．

Moreover，in“the meme：s eye View”，she explains some phenomena such as religion，

language a11d the size of the human brain．Professor Francis Heyli曲en in CLEA①

depicts four subsequent stages for a meme’s successful replication process，based on

、Ⅳ协ch．some criteria of success向l memes are discussed．Fur【he肿ore，Memeticist

Hemik Bjameskans makes an abstract model of conditions memes must meet for

surViving on different stages of transmission．Szabolcs Szamado discusses some easily

confusing tenns in memetics， such as interactor， phenotype and reproductiVe

transm而ng Vehicles．In 2005，an independent scholar Kate Distin published砌P＆垆妫

^和mP which is based on Dawkins’idea of cultural eVolution occ眦ing Via memes．She

advocates the“meme hypothesis”，which argues that meme is intemally coherent and

can provide the mechanism for cultural eVolution：“Just as the nature of DNA proVides

the mechanism for bi0109ica】heredity，so the nature of representational content proVides

the mechanism for cultural heredity．”(Distin，2005：200)．

A1though there are plenty of scholars working on memetics，it has not been yet

deveIoped into a mature science and it remains highly controVersial．Blacl(more once

said in an interview，“Critics argue that memes haVe not been proVed to exist，cannot be

identined with any chemical or physical stmcture aS genes can，cannot be diVided into

meaningfhl units，and proVide no better understanding of culture than existing

theories⋯”②A11 of the above problems are on the way to be found answers with the

development of science，and more and more sch01ars began to realize the signincance of

the theory．Like the structure of DNA was not discoVered until a century aRer DanVin，

so it may be in the equivalent of the pre—DNA phaSe in memetics．And the more

Il rcf’ers to The Cenler I，eo Apostel which was founded in 1 995 as a”ansdisciplinaD’rcsearch departmenI and

si cualed at the Vrjie Llniverslteil BrusseI(VLIB)．1I is namcd afler the BcIgjan philosopher and logician Leo APostel

(1925．1995)Y～110 donaled 111e moncj ofthe SoIva、，Prize to create such a centcr．‘I’he cente—s aim ls the deVelopment

or、、orld vie、vs that inIe￡raLc thc results of di rI-erellI scicntinc and cultural disciplines．CLEA in pa九icular c rjes to

brid￡c thc￡aD bct、～·ccn ijlc natura】scicnces and the social sciences and humanities．(More jnIb九nation is f}om

I】tID．．：上∑Ⅱn．1 Ljb．iIc．bc：f LE．△．’)

二ll js availahlc at h山1■ll灿]]州d山ljl血：a啦乩)gspi【iL．业m白【曲ix￡．12Ⅸ匝皿卫岱皿山皿Hbd比m厶中i1Ⅲ叫【止
l】oIls=nQlls=i凸】“Ilus=I亡j=uDs=l(s．}nnlI
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(Barl出ow，1 989：1 1 8)which contains ideas，concepts and skills that are aVailable to us

in society．In Distin?s words，culture is“the collectiVe product of human actiVities and

thought”(DiStin，2005：2)．WheneVer people 1e锄something行om teachers，from a

book、Vritteh by certain people，or eVen by conununicating with others，these ideas，

concepts a11d skills are really passed on仔om one possessor to another，a11d they may be

deVeloped dif佗rently in the context ofpeople’s minds and the diverse enviroments．So

the resources of culture should be humall beings’atten“on．‘‘It seems obvious that

culture a11d ideaS deVelop a11d change at a much faster rate thaIl t11at of biological

eVolution，and that the attention of each human brain is limited．”(ibid：1 4)Therefore，

the selection must occur in minds and cultIlre．and those ideas and skills、mch are best

m for our minds and the enVironment，would be preserVed，0thenVise，they谢ll be

extinct．In otller words，Variation，selection and replication exiSt in culture as well．And

in the process of cultural eVolution，a new replicator must appea卜ot includes some

ideas，concepts，and sblls and so on which are replicated from one possessor to another

which Dawkins calls meme．

We need a n锄e for the new replicator，a noun that conVeys the idea of a unit of cultural

transmission，or a unit of imitation．‘Mimeme’comes from a suitable Greek rolot，but 1 want a

monosyllable that sounds a bit like‘gene’．I hope my claSsicist friends will forgiVe me if I

abbreViate mimeme to meme⋯ExaⅡ1ples of memes are tunes，ideaLs，catch—ph‘ases，clothes

fashions，ways of making pots or of building arches．Just aS genes pmpagate themselves in the

gene pool by leaping from body to body Via spemls or eggs，so memes propagate themselves in

the meme pool by leaping from brain to brain Via a process which．in the broad sense，can be

caljed imitation．”(Dawkins，1976：192)

3．3 Mechanism of Memetics

Memetics，as an eV01utionary theory about human culture，studies the eV01utionary





esp．imitation．’’山The JoM—EMIT o虢red a defiIlition：meme can be defined as an

inf0咖ation pattem，held in a11 indiVidual’s memory or in a11 outside artifact(e．g．book，

record or t001)，which is likely to be communicated or copied to another individual’s

memorv．②

Those definitions difrer矗om each other maillly on two questions：1)Whether

memes exist only in human brains or both in and outside of the brain，and 2)by what

ways they are transmitted．In fact，these questions remain controVersialin memetic neld

nowadays，but for the conVellience of illustration in this p印er，questions about the basic

tenns in memetics will be clarified．

Firstly this paper partly accepts Dawkins’definition that meme is“a unit of cultural

transmission，，and its 011ly resource is hum锄brain in which some concepts，ideas，

beliefs or other i11]fomation come f．rom； but meme may haVe some extemal

representations or consequences，such as words，skills，songs and music，gestll】陀s、vhich

are called the phenotype of memes；namely，‘、he outward and Visible(audible，etc．)

manifestations of the memes witllin the brain”(Da、Vkins，1 982：1 09)．Books，joumals，

pictures，协pes，intemet and a11 the other physic出objects are tal(en as reproductive

transm确ng vehicles(R1广Vs)唧by Professor Szabolcs Sz锄ado，because they如nction

as the c枷ers of memes in traIlsnlission，but none of them can produce memes per se

and a book，for ex锄ple，caJl not interact with another book actiVely for memetic

replication，unless there is human’s interaction．Just aS genes can t{水e a11y l(ind of

o唱anism as host，human being can also be tal(en as the hoSt or interactor of memes．

And these I盯Vs are omy the intemediate Vehicles to can7 memes from one host to

another．Only when the host success向lIy uses IU’Vs to transmit memes so as to infect a

new hoSt，replication occurs．

Based on the￡lboVe explanation，it is going to distinguish 6rstly the real content of

。’Thjs dennilion is quoted疗om细drew．Chesteman‘s胁朋Pf舾册d乃臼甩s肠，7D”所阳，曙胁which is at

hnp：／／w、、。w．heisinki．n／～chestern_I／2000i／Memetjcs．htmI_

曲唣耐呻甜

2

⋯眦鼬撤州垤叫附帅帅眦吲骤









meme in a Vector，a mental copy of the meme creates in 11is mind．It is the decoding

phase．And aRer the success如l decoding，the meme becomes a part of the host’s mental

structures，and this is called infection．At laSt the new host encodes the aCquired memes

in some suitable Vectors(not necessarily the s锄e medi啪it was originally decoded

from)，for example，the hoSt may 6rstly reads a book to decode some memes，and then

he／she may send them out by communication with others on intemet；that makes the

meme spread and go on infecting new hosts．In fact，transmission a11d encoding are on

the essence the same but may be realized by di筒：rent Vectors， and协fection is

coincidied with Heyli曲en’s assimilation．So baSed on the adVocation of professor

Heyli曲en and BjarneskaIls，it reduces the four phases of memes transmission to three

Stages．That is，inf-ection，expression aIld transmission．

Both Francis Heyli曲en aIld He商k Bjamesk锄s adVocate that success如l memes

must be the one that can pass the、vh01e four stages，and if not，they will be extinct；

moreoVer，on each stage they giVe some specific c—teria，bm their claSsmcation of the

c^teria is a linle oVerelaborate．So this paper pref-ers to use Kate Distin’s adVocation

and Da、Vkins’three嘶teria which coVer a11 the crite^a of Heyli曲en’s a11d Bj锄eskans’

柚d easy to remember

Kate Distin points out that t11e success of memes(memetic fitness)depends on t11ree

separate factors：the coment of the meme itself(meme content)，the way in Which it 6ts

with other memes(memetic enViroment)，and t11e minds锄d surroundings of the

people whose attention it is trying to a吡ain(hoSts enVironment)．So accordingly the

three factors are relevant to three criteria．One is仔om meme content that if it contains

some universal and suggestiVe ideas which are new a11d usefulto 10ts of hosts；or if it is

systematic， cohesiVe and explicit in expression， that can make it easier to be

remembered bv the hosts．Memetic environment refers to the other memes in the meme

p001．IIl order to be accepted，a new meme usually has to be compatible with those

already existed and accepted memes，or it has obVious enough adVantages oVer them so

as to compensate for their insumciency． Hosts enVironment includes the different
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competence of the hosts to decode a meme．That depends on their educational and

social background，indiVidual experience or the di仃．erem susceptibility to react on a new

meme．For example，some people are Very sensitiVe and缸11 of curiosity，and good at

speaking or、Vriting，they can make the new meme much more broadly transmined than

those who are Very oppressiVe and tacitum．Besides，an expen in cenain academic area

must be more sensitiVe to the memes in 11js circle，but the laymen may not be attracted．

Tb sum up，the successful translation and tmnsmission of memes depend on

whether the content of the memes fit their memetic environnlent and hosts enviro珈ment．

HoweVer，both the existing memes in meme pool and the hosts’competence are

changing during di航rent periods，and eVen in the s锄e period，hosts’competence is

various． So memes must make some vari“on so aS to fit the current cultural

enViromnem．If not，eVen a new meme might proVe tmer or more useful in the long mn，

without the immediate ability to gain and retain the attention of the hosts，it will be

rejected．0r，some memes may be successfulin one panicular time a11d sening，but

without Va^ations to 6t the dynamic cultural enViromllem，they would not be successful

in the long run．In Distin’s words，‘‘Memetic 6tness is a relatiVe concept：what giVes a

selectional adVantage in one particular time and setting would not necessarily have done

so in di脏rent circumstances．，，(Distin，2005：67)．No manerhow enVir01】ments change，

the ultimate goal of memes is to infect more and more hoSts to compete for the limited

resource of human anention，and generally speabng，“the success of a meme is bound

up with its acceptance by those who acquire it．”(ibid：59)

Analogous to genes，Professor Dawkins pointed out three c^teria to judge the high

quaiity of memes：1)copying—ndelity：only if the meme can be accurately imitated or

copied，can the traits of the meme be kept intact in the successiVe replication． 2)

Fecundity：the speed of copying is the quicker the bener，the more replication products．

and the easier for a meme‘s surViVal in the competition with others．3)I。ongevity：a

meme with 10ngeVity has the 10nger time to replicate much more replications．And

compared with longeVjty．士、eculldiIy is much more important
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Chapter Four Application of Memetics to勋口死劬扬g’s Translation

and Transmission

4．1 Relations be似een Memetics and砌D死鳓垤’s Translation

and Transmission

From meme’s point of View，as Chesternlan(2000)said“a-t any giVen point of time，

we can describe the state of a culrure as a set of memes_一a meme p001．’划，so the culture

of En鲥sh—speaking countries can be descmed as a meme-pool，i11、vhich some memes

combine with others to f0肿a group and transmit together，we call that group as a

memeplex，such as the m”hology of Greece and Roman，the great B汤彪and stories of

King Arthur． Traditional Chinese culture is another meme pool， in which many

memeplexes exist as well，such as Confucianism，Taoism，Mohism，Legalism，Buddism．

For each memeplex，it contains a lot of memes，for instance，Taoism may conclude the

concepts of“tao and te”，“being and non-being"，“non—action’’，and“weakness’’and so

on．And the classic of 7切D 70 C向f，zg is the Vector(RTV)to callry these memes；Chinese

people are the hosts who store these memes in their mind and communicate to transmit

them丹om one generation to the next throu曲more than 2，500 years．

When the Chinese memes are introduced to the En91ish—speaking countries，the

language of the original Vectors-一Chinese classics are necessary to be transfellred f．rom

ancient Chinese to modem English so aS to infect the new hosts_一English speal(ers，so

ETCC would be taken as a cross cultural activity of transmitting Chinese memes to the

English—spe2lking countries．7白D丁叠C乃f胛g’s translation and transmission is such an

actiVit)，to transmit the memepiex of Taoism．HoweVer，the culmral enViroment for its

transmission has changed from the original Chinese culture to the westem cultures in

which dif．ferent memes and hosts exist，so with the change of the cultural enviromllent?

there is an inevitable process of cultural evolution in which these new Chinese memes

Il is ftom ChcsIerman‘s．t，r，，7r，jf一，，门f／，，Y7，J』，臼，j疗，7 s，，。订，P譬，Ps、～hich is originallj7 jn Sj7napse．5．1—1 7．and also
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the taurget text_English translation of乃D n国f鳄is the new Vector of the Taoist

memes(Vector E)；and the readers of the target text become the new hosts of Taoism in

Eng“sh(host E)．Combined Heylighen and Bjameskansj idea，the translating process of

砌D丁台C厶i，曙in this paper is depicted as the schema below：

HostCl ／———＼＼、 Host E1

HostC2⋯
／ Modem 、

HostE2⋯

HostCn 各兰：竺怠 HostEn
7

It is hypothesized that there is one originaltext一死D死劬f馏in ancient Chinese

(Vector C)．It is clear that Taoist memes ca而ed by死D死劬f愕(Vector C)in Chinese

may infect many translators who know Chinese(host C)and thus may produce Various

target texts(Vector E)，so the readers(host E)may Vary as well．When n=1，for example，

J锄es Legge，then this schema may desc抽e J锄es 1egge’s trajlslation of砌D死国f馏；

when n=2 and if the two are James Legge and George Gardiner A1exander，then a

conlparatiVe study can be perf．onlled on their translations produced in the s锄e

pe^od(the Jate 1 9th century)，certainly when n=3，4，5，for ex锄ple James Legge，Arthur

WaIey，LaFargure，and so on，there is a diachronic Study on the translation of死D死

劬哟by Various translators in different pe—ods．

In this schema，infection refers to the pmcess of translators’(potential hosts)

successf-u1 decoding of Vector C，in which the Taoist memes become one part of their

mental structure or cognitiVe representation；expression means the translators(host C)

encode this cognjtiVe representation of Taoism in the target text(Vector E)by English

language；transmission mcans the target text is read and accepted by readers(host E)

who communicate with English．However the transmission of Taoist memes does not

end from Vector C to Vector E：once the new host Es are infected by Vector E，thcy may

express the Taoist memes out by communicating with other people：or by teaching them

to their students．or by wriling a commcntary and so on．In other words，host Es rnay
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phase is the m砷盯e deVelopment of Taoist memes、灯hose intact traits or original

meanings were began to unfold f如m l 973，with the discoVeW ofthe silk maJluscripts at

Mawangduitillthe present

4．3．1 The Initial Phase

In the initial phase(1 868—1 91 5)，Taoi st memes c锄e to a completely new cultural

environment：weStem cultures in which Ch打stiani够in the伊eat Bi6尼was the dominant

memeplex in也e minds of both the translatorS aJld readers；it is kno、vn that most of the

people in British and Ame^ca are C¨stians and they are i11nuencedby the CMstian

culture a 10t，so Christianity has become an essential pan of their cognitiVe structure．

However Taoist memes in死D死C协f馏were completely noVel aJld Strange to them．

According to memetic theo巧，the successful transmission of memes depends on gaining

and retaining attention of t11e hosts．Without the notice，understand and accep伽ce of

the potential hosts，死。死C向魄}’s transmission will be eliminated in the infection stage，

and can’tbe continued to express aJld transmit according to the schema sho、Ⅳr1 in 4．2．

Nonetheless，in the initial phaSe of tmsmission，in order to arouse the notice of the

potential hosts(6rstly the translators)，Taoism，as the noVel memes must be compatible

with those already existing memes，or combined with the other memes in the new

memepool to fo肿a new memeplex，thus become one part of the hosts’cognitiVe

stmcture so as to replicate themselVes． So Taoist memes are due to make some

v撕ations to fit the new culmral enVironment．Consequently，砌D n劬f馏is distoned

as a tool for missiona巧work and translated from the perspectiVe of comp撕son

between Taoism and Christian“y．1n this period，altogether around fourteen English

Versions came out，and eight of which took the Christian point of View to translate 7白D

死劬f馏with a lot of CMstian concepts and tems，for ex锄ple the Versions of John

Chalmers(1 868)and George Gardiner A1exander(1 895)；and for the other six Versions，

anhough they are not translated out of the missionary aim，some Chistian tendency still

exist，such as the versions of James Legge(1 89 1)，Paul CaIⅥs and D．T．Suzuki(1 9 1 3)，
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锄ong whichj except for an American philosopher Paul Carus，all the other translators

are En91ishnen．】Ⅵoreover，all of them are Ckistians and most are missiona“es．A1l of

these reasons 1ead tO the domestication strategy in translation．

4．3．1．1 George Gardiner Alexander

The British miSSionary George Gardiner Alexander traJlslated砌。死劬i馏as

Lno—Tsze．The Grent Thj"ker wnh Q 1’onsldfion可H{s Tho“ghf on the NQture 0nd

J’4锰，2扩苔5r口，fD，?Q厂GDd、Vhich was如11 of the traits of English culture and the strong sense

of CⅫstianity．Take Chapter One as an example：

道可道，非常道；名可名，非常名。

无，名天地之始；有，名万物之母。

故常无，欲以观其妙；常有，欲以观其徼。

此两者，同出而异名，同谓之玄。

玄之又玄，众妙之门。

His translation is：

God(the great eVe rlasting in右nile Fjrst Cause from whom a11 things in heaven and earth

proceed)can neither be denned nor named．

For the God which can be denned or named is but the Creator：the Great Mother of all

those things of whjch oursenses ha、，e cognizaJlce．

Now he who would gain knowledge of the nature and anributes of the nameless and

undennable God，must nrst set himself free from al】earthly desires，for unless he can do this．

he w．1l be unable to penetrate the material Vei】which interposes between him and those

spi ritual conditions into which he wouId obtain in insight．

Yet the spi ritual and the mate—al，though known to us under dif亿rent names，are similar in

origin and issue from the same source、and the same obscurity belongs to both，for deep indeed

is the darkness whjch enshrouds the ponals through which we haVe to pass，in order to gain a

knowledge oflhese mysteries．(Alexander．1 895：55—56)

He translated the core ternl of‘。j煎一into“God“．and analogized it as the‘。First Cause～in
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westem philosophy and religion；accordin91y he translated the begiming of HeaVen and

Eanh“天地之始’’as‘‘Creator，’，all of which made the En91ish readers feel intimate，as

if they were reading a CMstiaJl classic，especially in Chapter 23，“故从事于道者同于

道，德者同于德，失者同于失。同于道者，道亦乐得之，同于德者，德亦乐得之；

同于失者，失亦乐得之。信不足焉，有不信焉。”his traIlsl“on is：

Remember however that the man who regulates all his actions by a belief in God，will

become like unto God；just as he who walks in the path of Virtue will become Virtuous；and he

who pursues a course of Vice will becOme Vicious；and he who has become like unto God will

be a sen，ant of God，whilst he who haLs become Virmous will obey the dictates of Vinue，and he

who has become vicious will continue to be a slave to vice．

Tohave aweal(faith istohavenofaith．(ibid：72)

These words and phrases such aS“a belief in God”，“a serVant of God”，“a path of

vir吣e’’and“faith’’made the readers feel as if readingⅣ匆w死s胁mP门f．As a missionary'

Alexander made a farf．etched comp撕son bet、veen the Taoist memes and the Christiam以

thus to transfer the spirit of Taoism to the belief and doctrines of the C“stianity、枷ch

were so f抽iliar to the aVerage people in English world．MoreoVer，he also changed the

archaic a11d abstmse Style of勋D死(渤f馏into a Very simple and smooth laIlguage

w11ich was much easier to be accepted by the aVemge people．So his Version was the

most popular one in the late 1 9th century，even much more populaf than that of J砌es

Legge．

4．3．1．2 James Legge

Diff-erent from Alexander，James Legge(1 8 1 4-1 897)was both a missionary and an

important English sinologist in the 1 9‘“century．As early as 1 86 1，he had published the

6rst volume of．％c阳d BDD砖Q厂C向i，?口and subsequently translated 1a唱e quanti够of

Chinese classicS，such as砌g乃甜r Boob：砌P爿，?口彪c心Q厂∞咖c，淞，砌P G肥口，

三P口厂甩j，曙，丁乃P DDc，厂f，?P Q厂，厅P J～纪口，?，and丁乃P BoD七Q厂A匏聆ci船．So he was familiar with

Chinese culture in ceIrtain degree：and his translation of砌D死C力i所g was taken as the
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foreignization based on cultural comp撕son，but such a cultural comp撕son waS taking

their o、vn concem or the usemlness of Taoist memes as the staning point；n锄ely，the

aim of their仃anslation waS mainly to 6nd solutions to their o、vn problems，instead of

making the original meaning of Taoist memes widely transmitted．MoreoVer．出mou曲

the ph订osophical content began to be noticed，all the other translators except for D．C．

Lau，seemed to pay 1ess anention to the original succinct language style or the literary

qualities of死D死C饧i馏．

4．3．3 The Third Phase

From 1 973 to the presem，死D死C饧i愕’s translation c锄e to a 901den time a11d

featured the pluralist deVelopmem：oVer eighty English translations were published，

especially矗om 1990s，at least one Or eVen more translations appeared in each year．

Ttanslators， from di舵rent occupations， took Various perspectiVes to uncoVer the

ricllness a11d profoundness of the original text；readers，at a V撕ety of leVels，were

appealed to seek for what waS importallt for them．La Fargue and Pas’metaphor showed

us me success如l replication of Taoist memes in westem countries：

As an old wine of exquisite and mysterious Vintage anracts sophisticated enjoyers of life，so

likewise has the 7bo一，P—c向f即g oVer the centuries and till the present put a magic spell on

sOphiSticated readers，searching for the meaning of life．Both sinoJogiSts and amateurs，

疋lScinated by the intoxicating qualities ofthis 1inle b001(，haVe tried to capture its f-aVor and haVe

devised eve叫new bottle for it，ever new translations．(La Fargue&Pas，1998：277)

If Taoist memes became widely and successfully transmitted with the superior

philosophical、忻sdom of a life guide to their westem hosts in the second period，and in

the third phase，the success of Taoist memes lies in the tendency of the appearance of

more faithful translation uncoVering the or画nal meanings of勋D死(场f馏in its

Chinese cultural background． HoweVer， besides this tendency， there are difIbrent

qualities and concems of the translators and readers，so studies on Taoist memes in the

third phase are pluralist according to difrerent translators and readers
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cenain tenns and the linguistic study on the ancient Chinese language and so on．From

1 980s，with the rigorous academic anitude and new achieVemems，many American

sinologists made a great comribution to the trallslation and transmission of Taoist

memes in En91i sh world．Such as Paul Lin，John King Fairbank，Robe九Henricks，E11en

Mane Chen，Michael LaFargue．

Robert He耐cks is a prof-essor of religion、vho studies the silk manuscript of砀D 7≥

C厅西79 and translates it into上aD一，z甜7≥一，臼D l：确办曙．‘彳人kw 7≯臼刀s，臼，fD，7 6口5Pd D聆f办P

只Pc2报f纱Dfs∞v2愆d A砌一贼2理g一姒f礅转in 1 989．His translation follows也e origin越

order of the silk texts in which死劬嘲is before而o∞魄and in the meanwhile the

original silk texts ofA and B in ancient complex fbnll of Chinese are also printed on the

right of each page．He makes a thorough conlparison between the silk texts and other

versions．He mal(es a promising inte叩retation of the core Taoist tems in each sentence．

This translation was rep^nted for seven times from 1 989 to 1 993 in America and

European countries and even retranslated into Dutch and other European languages；

thus it has become an essential reference book of t瑚slation for the other sinologists in

the world．Moreover，aRer the excavation of the Guodian bamboo—slip manuscript in

1 993，Robert Henricks makes a new translation in the year of 2000 based on the

bamboo．slip text—．三口D 22“≥7切o 7≥ C办f，曙j彳 开d”s，口，io刀Q厂，厅P—研口厂，Zj，zg人kw

Doc扰，钾P姐如F10材妇d n，G“od!以”which is generally acknowledged as the most signincant

translation of the Guodian bamboo．slip text in the west．Both his two versions of

translation are based on the rigorous study of the documents and archaeological

discove以and they unfolded the original panorama of劢D死C饧f馏to the English

world．His translation is in a succinct and accurate style，literal and close to the original

and Tead gracefully and nuently．

E】len Marie Chen is a professor of philosophy in St．John UniVersity of America，

and she is a f．amous sin0102ist．Her translation of 7扫。一，P—c向西曙j彳ⅣeM，开口于2s，口，fD，2 was

published in 1 989 and it was highly praised for jts embodiment of the original features

of 7石D死C厅f门g．E11en M，Chen adopted l、【)reignization strategy，so the original syntactic
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structure is almost remained in her tmslation and used transliteration to tr{mslate the

ternls with a profound culture sense．For instance，she translated Chapter One into：

1．Tao that can be spoken oe

ls not the EVerlaSting(砌’矗嘲Tao

Name that can be named．

1s not the EVerlasting(砌切喀)name．

2a．Nameless(w甜一，”f嘲，the o^gin(s向历)of heaVen and eaTlh；

Named@“一m嘲，the mother(聊“)of ten thousand things．

Altemate．

2b．Non—being(w材)，to name(，"f哆g)the origin(s^施)of heaVen and eanh；

Being◇“)，to name(mi"g)the mother often thousand things．

3a．Theref．ore，always(c办钮，?g)without desire(w“—j励)，

1n order to obserVe(七“口行)the hidden mystery(朋妇D)；

A1ways(f，z’a门g)with desire(yⅣ少砑)，

ln order to obsen，e the manifestations(c厅i口D)．

A1temate．

3b．Therefore，by the EVerlasting(c向么嘲Non·Being(w“)，

We desire◇拼)to obseⅣe(后“册)its hidden mystery(聊面D)；

By the EVerlasting(c矗白，曙)Being◇甜)，

We desire(y葫)to observe lhe manifestations(幽砌D)．

4．These two issue from the same origin，

Though named differently

Both are calIed t11e dark(厶s2：f臼门)

Dark and even darker．

The door to a11 hidden mysteries(玎7i口D)．(Chen，1 989：5 1)
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of 2切D臼胛d』L匏，办D谚么RP口sD门Pd铆，。D口c乃rD，厅P 7aD死C饧西曙，and the paper of

Rg咖∞vPri馏砌P研喀i，z臼，A匏口刀i馏Q厂r加死D乃劬f馏．So his translation砌P而D∥

f乃P而D一，已．c五i，曙is based on his historical henneneutic study、^，hich means a 11istorical

approach to uncoVer the original meaning of the text，‘‘aS it was understood by its

original authors and audience in ancient CKna．”(LaFa喀ue， 1 998：xiii)LaFargue

presents a detailed a11alysis of砌。死C饧f馏in temls of its origins in the Warring States

period(350-250 B．C)of Chinese history and ultimately find that the book was finished

in the context of the如砌①，who had t、Ⅳo primary concems：“the cultivation of moral and

spiritual excellence in their own persons，and ref6nning the practice of contenlporary

Chinese politics“(ibid：48)；moreoVer，砌D死C向f鸺was a sourcebook of印horisms

that was initially composed by a11d for the JS饧砌to guide their moral deVelopmem and to

help them join a new claSs of administrators and counselors in tlle C11inese goVemment．

Therefore，dif亿^ng from the preVious traIlslators、V_ho inte叩reted the text by one：s o、vn

modem context and personal concems，LaFargue translated the text in the context of its

o、vn historical，social，and linguistic origins．

LaFargue chose the standard traditional Chinese text with a commentar)，by Wang

Bi 2Ls the source text and also referred to the Mawan酣ui maJluscripts．He rea玎anged the

8 1 chapters into 7 sections with topics ranging from the personal to t11e political，a11d

also renumbered all the chapters by keeping the old numbers in brackets，such as l【24】，

the original Chapter Twenty—four is put in the 6rst chapter in his new arraIlgement．

According to his sociohistorical understanding，he took most“chapters”of丁白D：您

∞抛consisted oftwo 1ayers of material．The first layer consisted of shon sayings，

taken mostly 矗om the oral tradition of a“Laoist”s厶f办一school； the second layer

consisted of alterations and／or additions，which were moSt likely made by teachers in

the Laoist sch001 who gathered and arranged the sayings，whom LaFargue called

①．S话i厅js the transliteration of“：L”，and il refers to a group ofpeople 1iVing in the period of350—250 B．C(the time

of而D尼C锄i豫’s appearance)．LaFa叫le predicIed that肠f)7圣(协i昭was initially composed by and for the

members ofS，1m．uhoⅦantcd to cuItivate thejr moral excelIence in their own persons．and to refom the practice of

contemporary Chinese poljIics．
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TQbng these three hnes ns your|ex|——

坊括逸聆Df s。勇喀c把"f

Give fhem something to向sten 0n to

Pov dflenf{0n to the R口W?embrdce fhe Uncnl’Ved

dbcD蹦订，yD“，．p已，百D”口，加，P尸Ps坫，聆?口z翟)，，o“，．c协i，℃s乃Ⅵ， (ibid：1 28)

Aphorisms are taken as proverbs．1ike and polemic by LaFargue，are essentially

corrective and compensatory wisdom．Dif-ferent from the general 1aw which can be

employed to a broad area，the meaning of印horisms is extremely bound to the concrete

life setting but not always tme in every situation．For example，Chapter 66“是以欲上

民，必以言下之；⋯■胛d so：Wishing to be high aboVe the people，you must by your

speech put yourself at the bottom．’’(ibid：462)This sentence means the moderate mler

mav be easier to win the people than the cmel ones，but does not say abs01utely aIl me

moderate ruler can win the people．Another example is in Cha社er 12：“五色令人目盲，

五音令人耳聋，五味令人口爽，驰骋田猎令人心发狂，难得之货令人行妨。

The nve colors make peopIe‘s eyes go blind

the five tones make peoPle’s ears go deaf

the nVe flaVors make people’s mouth tum sour．

(jalloping and racing，hunting and chasing，

make people’s minds go mad．(ibid：388)

Aphorisms don’t express a literal meaning in a direct way，but make a speci6c

target矗rstly，and make use of images to express an inlp“ed attitude or Value—orientation

which is the de丘nite meaning in the concrete lif-e settings，For instance，“The fiVe

navors make people÷s mouths tum sour，’：evokes the image of spicy fbod 1eaVing a bad

taste in the mouth；“Galloping and racing，hunting and chasing，make people’s minds go

mad’‘evokes an image in which stimulating actiVity causes mental disturbance．A1l of

these images， including¨the nve c010rs一， “the five tones"j“the fiVe flaVors?‘and

“galloping and racing?hunting and chasing’‘share one target——the upper classes of the

Warring Sates、and the value—orientation is that peop】e should counter”the desire of the
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Chinese back乒ound，and they are not the main stream in the future translation and

transmission of砌D死鳓i馏．

4．3．3．2 Different Readers of勋口死仍嘲in the Third Phase

According to the schema of Taoist meme’s translation and t啪smission， tlle

success如1 transmission depends not omy on t11e translators’(hoSt C)qualities of

expression，but also on the susceptibility of the target readers(host E)to understand and

acc印t Taoist memes． In f．act， readers in different periods may haVe different

susceptibilit)，，and even in the same period，readers行om Various occupations and f-rom

dif．ferent 6elds may have dif’ferent degrees of susceptibility of TaoiSt memes．

In the 6rst phase，Taoism waS taken as the embodiment or eVidence of the Christian

doctrine which was more familiar to the aVerage readers or eVen to the scholaurs．In the

second phaSe，readers begall to realize and discoVer some profound and helpful

p11ilosopmcal wisdom of Taoism which are helpful to guide their liVes．In the thjrd

phaSe of eVen伊eater deVelopment，Taoist memes became more and more familiar to

the EngliSh spea_kers compared to that of the initial锄d relatiVe deVelopment period，a11d

the tendency in the third pe^od is to reconstTllct the original meaJling of Taoist memes

in the Chinese cultural background．HoweVer，there is diVerse susceptibili妙of readers，

aIld most of the average readers are not so competent to accept Taoist memes in their

original enViromnent．

According to LaFargue，his readers of translation can be diVided into t11ree伊oups：

readers who only concem with the content of Taoism，readers who haVe interests in the

study and imerpretation of Taoism，and readers who waJlt to acquire a pallor锄ic

understanding of Taoist memes．In fact the first group of readers ref．er to the aVerage

target readers who have a common susceptibility of Taoist memes；the second refer to

the sch01ars or the college students who studied Chinese 1anguage and culture；and the

third伊oup are translators or critics on translation．MoreoVer the second and the third

groups oRen coincide with each other，because the sch01ars or sinologists themselVes
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the tendency of如ture translation and transmission of Taoist memes．From memetics，

忍D死C办砌g‘s successful translation and transmission in English world ultimately

depends on transmining their intact traits．Only in the third phase，with the enViro舳ent

of cultura】diVersity，Chinese culture and classics began to be respected and accepted，

and sinologists began to reconstTlJct the orjginal features of Taoist memes， so the

mainstre锄of translation of勋D死C饧f馏is fore追nization，just 1ike the translations of

LaFargue，Henncks and Chen．HoweVer，there are dif诧rent qua】ities and concems of

aVerage readers，and not all of them can accept me foreignizing trallslation of勋D乃

C办砌g，so the contempora叮inte叩retation is still a popular method，a11d死D死(确f馏’s

trans】ation and transmission features pluralist deVelopment at present

4．4 Summary and Analysis of 勋D 死C厅锄g’s Successful

Translation and Transmission in EngIish World

In a word，死D死C场f略’s translation and transmission is Ve巧success剐from the

memetic perspectiVe．According to Dawkins’s tnee criteria—-copying矗delity，fecundity

and longeVity，Taoist memes haVe gained Variety of audience at diff色rent leVels and kept

the sustaining popularity since 1 868，when the first：English Version appeared，till the

present．According to the schema of traJlsmitting process，a successful transmission of

Taoist memes depends on passing throu曲the whole successiVe衄’ee stages and infect

more and more hosts．死D死昀垤has successfully infected many translators(Host C)

in difkrent periods、Vho haVe expressed Taoist memes in many target texts(Vector E)，

and these Taoist memes are noticed：understood and accepted by diVersity of readers

(Host E)，thus Taoist memes are successfully transmitted．MoreoVer according to Distin，

the success of memes depends on their fitness for the dynamic cultural enViromnent；

namely．Taoist memes must be compatible with the existing memes or compensate for

the insu筒ciency of the existing 111emes in the memep001．and ultimately int’ect more

a11d more hosts to replicate their intact traits．而D死C力j愕‘s transmission in En鲥sh

world is so successfulthat it js v{lried a11d adapted to the dynamic cultural enviromnents

^父



in which both the existing memes aJld hosts’competence to replicate memes are

chaJlging throu曲times．

In the initial phase(1 868—1 9 1 5)when the two cultures nrstly met，Taoist memes

were put imo a completely new enVironment in which Christianit)，and the great Bf6彪

were the dominated memes in their memepool，so in orderto a_nract the attention of me

new hosts for survival，Taoist memes must be compatible with those existing memes，or

combined with the other memes in the new memepoolto fo衄a new memeplex，mus

t}ley caIl become one pan of the hosts’cognitiVe Structure so as to replicate，a11d TaoiSt

memes were due to be traJlslated埘th the comp撕son between Taoism and C11ristialli够．

Translators in this period like John Chahners，George Alexander and so on maillly made

a f-arfetched comparison bet、veen Taoism aIld CMstianit)r and they chose domestication

s仃；缸egy in common．

In the second phase (1 91 5—1 972)， with the 印pearance of more and more

translations．Taoist memes became more f．锄iliar to the westem readers who were eager

to make new discoveries from Taoism；on the other hand，the铆o、vorld wars broke out，

and in the dehumanizing social enViroIllnent where people felt lost in tlleir belief a11d

philosophy；Taoist memes obViously haVe enough adVamages oVer these existing

westem thoughts so as to compensate for their insu衔ciency，so translators and scholars

began to focus on discoVering the original philosophical coment to guide the westem

people to liVe a happy and peacefhllife．Difjferent from the initial phaSe、)I，hen the

tmslators are a11 English speaker，many Chinese translators made a great contribution

to the transmission of Taoist memes in the second phrase，such aS D．C Lau，Wing-sit

Chan and Lin Ybtang．And the translating strategy in this period is changing gradually

fIrom domestication to foreignization based on cultural comparison．

In the third phase of mature deVelopment(1 973-the present)，there appeared around

eighty English translations and Taoist memes came in a golden time when the two

cultures come to be familiar with each other in the background of cultural diVersity．In

addition，the excavation of the silk texts and bamboo-slip texts pushed f．orward the
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deVelopment of sinology in En91ish world．Sinologists adopt f．oreignization strategy and

they began to reconstruct the original meaning and the language style of Taoist memes

in their original cultural enVironIllent，and the orjginal f．eatures of Taoist memes in its

Chinese cultural background began to be uncovered and transmitted． That is the

tendency of the如ture transmi ssion of Taoist memes．HoweVer，catering to a variety of

tastes of dif琵rent readers，especiaJly the aVerage readers，the strategy of contemporary

inte印retation is still Ve巧popular at the present，but thaI is no good for transmining the

original meaning of Taoist memes，and it is not the tendency of the funJre tmsmission．

Instead，sinologists’more faithful and academic translation of Taoist memes is the

mainstream in the future studies of死D死C协j馏’s translation and transmission．

From the analysis of死。死国f略’s success砌translation and transmission in the

tk．ee phases，it draws a conclusion that the transmitting process of Taoist memes is a

long。term cultural eV01ution which can not be realized in one step．Some variations aure

necessary for their competition with other memes so as to adapt to the new cultural

enViromnent for surViVal．The ultimate goal of Taoist memes is to replicate the intact

traits of％D 70 C饧i，喀，but eVen in the third phase of mature development，when the two

cultures are f抽ili盯with each other，there are some memes which can’t be completely

understood by the host of English speakers，so there is still a long way to go in order to

mlnll the u】timate goal of Taoist memes．For the uniqueness of dif佗rent cultures，there

are no two compIetely identical cultural enviror【ments， so there is no translation

completely correspondent to the original．Even the translations which came out in the

third phaSe of mature deVelopment carmot achieVe this goal．For example，the most

popular translation of Stephen Mitchell had many mistakes：in Chapterl 6“不知常，妄

作凶；知常，容。容乃公，公乃王，王乃天，天乃道，道乃久；没身不殆。

If you don’t realize the source．

you stumble in confusjon and so丌ow

When you realize where you come from?

、，Ou natural ly become tOlerant．
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disinterested，锄used，

kindheaned as a grandmother，

dignified as a酗ng．

Immersed in the wonder ofthe Tao。

you can deal with whateVerlife brings you，

and wben death comes，you are ready．

He misunderstood“公’’as“a伊andmotheC“王’’as“a king’’and“没身不殆’’aS“when

deatll comes，you are ready．’’Moreover in Ch印ter 20“澹兮其若海，魇兮若无止。

l drift lil∽a wave on the ocean．

I blow as aimless as the wind．

In his translation，‘‘J琵’?in fact means aS deep as the oce觚，but he translated it into“like

a、VaVe on the ocean．”EVen for the sinologiSts who adVocated uncoVering the original

meanings of而D乃C厅f馏，their translations still haVe some weal(poims，for ex锄ple，

LaFargure mistranslated Chapter 24‘‘故有道者不处’’into“so the锄bitious man does

not dwell here’’(LaFargue，1 994：346)，and also Chapter 50“生之徒十有三，死之徒

十有三，动之死地亦十有三’’was misunderstood aS“111ineen are the life givers／

tmIrceen are the death bringers／7协P砌fr陀P门6D咖上加r如arP口瓜。出口砌．5：po豳砌pPop彪0

Z咖口蒯口删1，砂．”(ibid：390)．Chinese sch01ars Fuyi，Wang AnsK，Gao Yandi and so on

all interpreted it aS“十之有三’’(three tenth)．Moreover，average readers are still not so

competent to understalld the original meaning of Taoist memes，aIld their enthusiasm

for Taoist memes is mainly out of their own concem instead of discoVering the original

meaning in the Chinese cultural backgrounds．All of those problems tell us that the

translation and transmission of砌。死∞f馏in En鲥sh world can not be stopped，

althou曲it has made great achieVements．
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从模因论看《道德经》在英语世界的翻译和传播
作者： 杨静

学位授予单位： 河南大学

  
相似文献(2条)

1.学位论文 肖宇 从训诂学角度看中国典籍英译 2009
    中国传统文化典籍具有很高的思想价值和艺术价值，蕴藏着丰富的文化信息，不仅包含了大量的文化特征和文化背景，而且具有鲜明的形象和比喻

，带有浓厚的民族特色和地域色彩，明显地反映了中华民族在各方面从古到今的人文状况。中国社会生活的各个方面，无论是价值观念、伦理道德、风

俗习惯还是宗教信仰等都在传统典籍中得到了反映。

    中国典籍翻译的历史可以追溯到十世纪。在十六世纪，西方传教士们为了更加深入地了解中国社会和中国文化，从而达到在中国传播基督教的目的

进行了大量的典籍翻译。在当代社会，随着西方文化自身缺点的不断暴露，越来越多的西方学者试图通过中国文化和中国哲学所独有的特性和优点来解

决许多重要的问题，从而帮助消弭西方文化所遭遇到的危机。在这样的背景下，中国典籍翻译越来越受到重视。

    中国典籍英译的过程应该分为两个方面，一是从古代汉语翻译成现代汉语，二是从现代汉语翻译成现代英语。这两个过程既是相互独立又是紧密联

系的。从古代汉语译为现代汉语是典籍英译的第一步，也是至关重要的一步。在中国连绵五千年的历史长河中，中国典籍中的许多字词意义已经发生了

改变甚至消失，在这种情况下，译者首先必须清楚无误地掌握源文本所表达的意义，在此基础上才有可能继续后面的工作。而训诂学正是帮助读者理解

古代典籍字词意义的这样一门学科。作为中国古代的一门显学，训诂学对古人们学习圣贤先辈的著述有着不可或缺的作用。在现代社会，虽然训诂学受

到的重视大不如前，但它绝非是一门老化落伍的学科。特别是在中国典籍英译的过程中，它更应该受到重视。因为它可以帮助译者准确地理解疑难词义

，或是在遇到众说纷纭或是当注而未注的疑难问题时，帮助译者进行独立地研究、准确地裁断，正确地取舍，避免盲从，纠正错误。在此基础上，译者

才能够继续从事典籍翻译的第二步，即将现代汉语翻译成现代英语，这需要译者具有深厚的中英文语言知识和文化底蕴，从而得到真正满足时代要求

，满足读者需求的译作。

    本文以训诂学作为切入点，利用训诂学进行中国典籍英译研究，试图将两者结合起来，既为为中国典籍英译提供一条新的发展道路，同时也为训诂

学自身的发展打开新的局面。全文内容一共分为五章进行阐述。

    第一章简要地陈述了本论文写作的意义、可行性、目的以及全文的大致结构。

    第二章为文献综述，分别对我国已有的训诂学的研究以及典籍翻译的研究成果进行了综述。

    训诂学肇始与先秦，它在汉代、魏晋南北朝、隋唐、宋元明清以及现代分别有不同的发展和研究成果。而我国的典籍翻译历史从十世纪开始至今已

有一千余年。上千年来，中外学者争相将中国典籍译成西方语言，译家辈出，译作如林。特别是改革开放以来，在国家新闻出版总署的统一规划和组织

下，由外文出版社和湖南人民出版社等出版机构首倡，合力推出了国家重点出版工程“汉英对照大中华文库”，为新时期中国典籍的对外译介做出了重

大贡献。

    第三章是对训诂学与中国典籍翻译进行的具体研究。

    本章首先介绍了训诂与训诂学的概念。训诂是注解的别名，是“以今语释古语、以通语释方言，以通俗的话解释难懂的话”；而训诂学就是以词义

研究为核心的我国传统的语义学，它的任务是研究怎样正确地理解语言、解释语言。训诂有三种基本的方法，即“形训、声训和义训”。训诂学在不同

时期的发展历程也不一样。训诂学是始于先秦、兴于汉代、盛于隋唐、清代达到高峰，而近代的训诂学在继承清代成果的同时，还吸收了外国语言学的

理论和方法，开创了一些新的研究课题。

    其次，本章对训诂学与西方的解释学进行了比较研究，分析了它们的共同点与不同点。训诂学与解释学均起源于对古代经典文献的解读与注释，但

二者在不同地域的行程中，却是殊途异路，不仅发展道路不同，学术命运也大相径庭。训诂学作为中国文化史上的一门重要学科在千年之后陷入了学术

窘境，而解释学则成为了西方流行的哲学思潮。两者的共同点在于：都是以文献为对象，以语言或标记语言的文字为突破口和途径，以意义的理解和解

释为中心和目的，在初期的发展道路是相似的。随着时代的推移，两者于十九世纪后出现了质的差异，两者的发展历程和道路不同，研究的侧重点和方

法也不同。解释学与训诂学还是有着显著差异的，解释学不断发展且走上繁荣之历程对训诂学在当代的发展不无启示。

    最后，本章对中国典籍翻译进行了三方面的分析，分别是中国典籍翻译的策略选择、中国典籍翻译应遵循的原则和文化语境下的中国典籍翻译研究

。由中国典籍所具有的表达性和重要审美性来看，从翻译策略上更应该选择语义翻译而非交际翻译。中国典籍翻译应该在“信达雅”的前提下努力做到

“明白、通畅、简洁”，这三条标准应是中国典籍翻译应遵循的具体原则。它们不仅具有可操作性，也可作为检验译文质量的基本标尺。中国典籍翻译

作为一种具体的翻译活动，它既有一切翻译行为的共性，又有区别于其他翻译行为的个性。这种个性来源于中国典籍的文化经典性，也来源于中西语言

文化的巨大差异。从文化语境切入，对中国典籍翻译进行宏观和微观研究，既可以从历史文化语境的角度去考察中国典籍翻译的深层文化动因，从民族

文化语境的角度去探讨典籍翻译与译入国文化的关系，即两种文化的相互排斥、融和与互动，又可以分析典籍文本翻译中的文化语境因素并对其进行界

定，探讨这些因素对典籍翻译的影响及相关的翻译策略和方法，借以克服文化障碍，提高跨文化交际的质量和效率。

    第四章具体讨论了训诂学在中国典籍翻译实践中的应用。具体的分析材料有儒家典籍中的《论语》、《荀子》，道家典籍中的《道德经》、《庄子

》以及我国第一步诗歌总集《诗经》。

    第五章概括全文、得出结论并陈述研究带来的启示。典籍翻译有利于弘扬民族文化，保持中国文化固有的身份。相对于西方译者来说，典籍翻译应

该在更大程度上由中国译者来完成。在全球化的大环境下，肩负着文化交流和文化传播双重任务的中国译者，自然要以汉语的语言文化为归宿，将典籍

翻译与其它学科，例如训诂学知识结合起来，为典籍翻译的发展与繁荣做出贡献。

2.学位论文 卢越 哲学阐释学角度的老子《道德经》英译研究 2006
    哲学阐释学同传统阐释学截然不同。它关注的并非是阐释的结果，而是通过理解进行阐释的方法和途径，从而为学术界提供了一种崭新的描述性的

研究方法。接受美学便是这一学科直接影响下的产物。它也为翻译研究中关于“翻译本质”及“翻译标准”的长期争执开辟了一种新的视角，动摇了传

统译论以源语文本的唯一性和确定性为前提的理论根基。

    目前，在国内外，专门从哲学阐释学角度进行翻译研究的文章数量十分有限，而许多国内学者在运用该理论研究时，常常把传统阐释学理论和哲学

阐释学理论混为一谈，并且忽视了后者的辩证性。有鉴于此，本文作者试图以哲学阐释学的最基本的概念和迦达默尔的翻译理论为基础，论证“翻译的

本质是有限度的解释”这一命题，并阐述以两次视阈融合为特征的翻译的一般过程。在论述过程中，作者将坚持辩证的分析方法，在说明阐释者主体性

的同时，始终强调文本本身的限制作用。值得一提的是，在本文的实例部分，为了充分说明视阈融合中源语文本的作用，作者特意引入接受美学代表人

物伊塞尔“空白”、“未定性”和“文本召唤结构”的概念，并把这两种理论结合在一起，从动态和静态两个方面考察翻译过程中各种因素作用的方式

和结果。

    经过比较性的研究和深入思考，作者发现一方面上述两种理论可以为翻译研究提供坚实的理论基础，而另一方面，中国典籍英译的丰富实例又可以

为哲学阐释学提供充分论据。老子《道德经》的英译则更为典型，因为这部著作思想深刻、语言模糊，而且它的英译者的个人背景各不相同。作者从亚

瑟.韦利和汪榕培的两个译本抽取典型案例进行比较，说明不同译者的不同“视阈”导致目的语文本在内容、形式、构成等各方面的差异。

    在本文的介绍部分，作者首先介绍了国内外哲学阐释学角度的翻译理论研究的历史、现状和不足，其次说明了本文的研究目的和内容，最后阐述了

《道德经》的哲学阐释学价值以及这一哲学理论与典籍英译的实例相结合的意义。

    第一章作者对阐释学历史的几个阶段进行了简要回顾，强调了哲学阐释学的本体论转向对西方人文科学的重要性，接着，着重介绍了“此在”“视

阈融合”等几个和本文研究有关的基本哲学阐释学概念，从而阐明了哲学阐释学的基本原理。

    第二章作者主要依据伽达默尔的翻译观，从哲学阐释学角度重新审视翻译理论中“翻译本质是什么”的问题；随后，围绕朱建平用“视阈融合”的

概念对翻译下的定义，介绍了不同的视阈，强调了译者视阈在翻译中的具体体现和关键作用，并解释了译者的“公共视阈”对于翻译的重要意义。

    第三章作者简单介绍了《道德经》一书的由来，说明本书语言上突出的个人风格，并且阐释了老子的主要哲学思想。

    第四章作者首先引进了接受美学中文本的“空白”和“未定性”等概念，说明文本视阈在典籍英译中的重要作用。其次，作者用大量篇幅，通过典

型案例，从译者对文本理解的角度、翻译方法和技巧的角度以及译者翻译目的的角度对亚瑟.韦利和汪榕培的不同译本进行比较。
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    在结论部分中，作者结合前一章的内容，解释了韦本和汪本差异的个人的以及社会历史的原因，对这两个译本进行了评价，并总结了版本比较所带

来的一些启示。
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